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Games to get Hegemony in Iranian Politics:
Participation of Islamic Jurists after the Revolution
Kenji Kuroda®

After the Iranian Islamic Revolution in 1979, Islamic jurists have played an important role in the
political arena of the new establishment. This paper aimed to describe changes in the Shi‘ite
jurisprudence academia in contemporary Iran, especially after the revolution. Thus I focused on
Howze-ye ‘Elmiye (Shi‘ite learning institution) in Qom before and after the revolution. Then I
figured out the changes in the educational aspect and the administrative aspect. In addition, I
tried to reveal a part of the relationship between the jurisprudence academia and Iranian politics
by focusing on the participants in the administration. Consequently, it became clear that it was
necessary for Islamic jurists who wanted to get power in Iranian politics to take over the

Howze-ye ‘Elmiye.
I. Introduction

As a result of the Iranian Islamic Revolution in 1979, the political establishment of the
“Islamic Republic” was established. It was based on Ayatollah Khomeini’s “Velayat-e
Faqth (Guardianship of Islamic Jurist)” theory and it empowered the Islamic
jurisprudents in various spheres, especially political sphere. In addition, the renewal
constitution of 1989 went a step further by not only giving the supreme leader more
power, but also by giving the Assembly of Experts (Shura-ye Khobregan) the right to
elect and dismiss the supreme leader. Recently however, many researchers have focused
on the development of the Iranian parliament and the role of the president. After the
inauguration of the Mohammad Khatami government, there has been an increase in the
number of political parties established. In addition, many institutions which were part of
the structure of the establishment, like the Islamic Revolutionary Guards, have changed
into the political organizations. Moreover, the neo-conservatives, consisting of
non-jurisprudent technocrats, came to the fore in the president election in 2005 and
parliamentary elections in 2004 and 2008. Although these phenomena have occurred,
Islamic jurists have continued to play an important political role. Therefore, research on
their political function has been increased.

However there has not been enough research on the relationship between jurists
and their participation in the politics, and I believe that focusing on this relationship is the

key to grasping the whole of Iranian politics. Therefore, in this paper, I attempt to focus
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on their educational institution, namely the Howze-ye ‘Elmiye (In Arabic Hawza
al-‘Ilmiya) which has been the basis of Shi‘ite jurisprudence academia. Thus, by
analyzing changes in the Howze al-‘Elmiye since the Islamic revolution in Iran, I will
attempt to rethink the relationship between Islamic jurists and their participation in the
political realm. Moreover, I will attempt to describe the mechanism of this participation

in politics among the jurists’ society.
II. The Howze-ye ‘Elmiye under the Pahlavi regime

1. The Revival of Qom as a Shi‘ite academic center

In this section, I will attempt to describe how the Howze-ye ‘Elmiye in Qom' developed
under the Pahlavi regime. That is to reveal how the Howze-ye ‘Elmiye changed after
Islamic Revolution in Iran. It is necessary to make a clear exposition of the concept of
Howze-ye ‘Elmiye.

Concerning the concept of ‘Howze-ye ‘Elmiye’ or ‘Hawza al-‘Ilmiya’, there are
two usages in former studies. The first is to describe a Shi‘ite educational center, namely
a madrasa. For example, this usage can be found in Shahrough Akhavi and Roger
Shanahan. The second is to describe a complex of madaris (pl. of madrasa). Akhavi used
it as “a center of religious education” and Shanahan used it as “a Shi‘a center of
learning”(Akhavi 1980: x; Shanahan 2005: 140). The other is a Shi‘ite academic
institution. For example, this usage is found in Faleh Abdul-Jabal and Kazuo Morimoto.
Abdul-Jabal used it as “a college of religious schools” and Morimoto used it as “a
complex of seminary schools”’(Abdul-Jabar (ed.) 2002: 8; Morimoto 2007: 291).
Moreover, Fischer bridged between the two usages, describing it as “a center of religious
learning, composed usually of a group of madrasas”(Fischer 1980: 290). In addition to
his usage, Jamal Sankari’s usage is also interesting. He distinguishes ‘Hawza’ alone from
‘Hawza al-‘Ilmiya’, describing the former as an informal academic circle and the latter as
a traditional learned establishment. 2

As I have explained above, ‘Howze-ye ‘Elmiye’ has two meanings. However, in
this paper, [ use ‘Howze-ye ‘Elmiye’ for a learning establishment composed of a group of

madares. At the same time, in case of an educational center, I use ‘madrasa’ to avoid

! Qom has historical importance in the Shi‘ite history. As was common among Arab tribes immigrating to
other Iranian cities, one Arab tribe, the Ash‘ari tribe, immigrated to Qom in the early 8" century and played
an important political role in the city. Some members of the tribe had connections with the Shi‘ite Imam,
and gradually Imami faith extended to not only other members but also citizens. Unlike other cities in
which Shi‘ites lived, which had a mosaic feature, almost all the citizens in Qom were Shi‘ite. Therefore,
religious conflict did not happen in Qom. In addition, Fatima, sister of the seventh Imam ‘Ali Rida, died
there in 816, and the city started to become an important shrine city. Also in the 9" century, some Imami
jurists started to reduce the severity of the extreme Imami hadith.

* Howze in the shi‘ite started in Buwayhid dynasty, so Shaykh Tiisi, prominent Imami scholar in the time,
held his intellectual circle(Sankari 2005).
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misunderstanding.

Next [ will attempt to describe how the Howze-ye ‘Elmiye in Qom developed
under the Pahlavi regime. Since the inauguration of the Ustli school in thel8th century,
the Shrine cities of Atabat in Iraq have held hegemony as the Shi‘ite academic centers.
Then in 1921, Ha‘eri Yazdi® who had lived in Arak moved to Qom and instructed
Islamic sciences. Before then, Feyz Qommi’ held his academic circle (halqa-yi dars)
around 1916-7. Bafeqi also started living in Qom in 1919-20(Shirkhani 1386: 32).
However, no other factors are more important than Ha‘er1 Yazdi’s moving to Qom. This
move gave momentum to Qom’s transformation into a Shi‘ite academic center(e.g.
Karbaschi 1380: 25; Shirkhant 1386: 33).

Ha‘erT Yazdi pioneered the establishment of the Howze-ye ‘Elmiye in Arak
where about 300 talaba who received 6 riyals a month studied(Shirkhani 1386: 31). He
also invited Mohammad Taqi Khwansari who was exiled for his part in Iraqi Revolution
of 1920(Shirkhani 1386: 31). He was persuaded to move to Qom by Bafeqi® and his
students followed him. At this time, he was supported economically by Mirza Mahmud, a
wealthy merchant of Tehran(Karbaschi 1380: 26-7). From this point, the revival of Qom
as Shi‘ite academic center started.

It was not only the existence of Ha’ert Yazdi, but also Iraqi resistance to the
English regime in 1920 which contributed to the revival of Qom. Iraqi resistance was
based on a corroboration of tribal alliances with Shi‘ite jurisprudents in Iraq. When it
failed, many prominent scholars were forced into exile and many of them fled over Iraqi
border to Iran. Therefore, this movement of personnel is also part of the background to

this story.

3 “Abd al-Karim Ha’erT Yazdi. He was born in the Mehrjerd region of Yazd in 1850-1. After studying in
Yazd, he went to Samarra in Iraq to study Islamic science under Muhammad Hasan al-Shirazi. In 1900-1,
he moved from Najaf in Iraq to Arak in Iran and established the basis of Arak’s Howze-ye
‘Elmiye(Shirkhani 1386: 31). In 1906, he left Arak for Najaf and Karbala in Iraq to study, but the people of
Arak called him to come back and he complied with their request in 1913-4. It has been said he became a
marji‘ in 1920. After continuing to teach Islamic science in Arak, Bafeqi requested him to settle in Qum
and he accepted this proposition. After moving to Qom, he revived the importance of Qom in Shi‘ite
academia. He passed away on January 29™. 1937(‘ Abbas-Zade 553-61).
* Mohammad Feyz ibn ‘Al1 Akbar Qommi. He was born in Qom in 1876-7. After he had studied primary
Islamic science there, he continued his studies in Tehran and Najaf, Samarra. Generally speaking, his
master was Muhammad Kazim Yazdi. He came back to Qom around 1912-3. He died in 1950.(Morimoto
2002b: 382).
° Mohammad Taqi Khwansarl. He was born in Khwansar in 1851. He studied Islamic Sciences under
Akhund Khrasani (Muhammad Kazim Khurasani) and Muhammad Kazim Yazdi. As a result of the
failure of the Iraqi resistance to the English regime, he was exiled to Iran. At that time, he stayed with
Ha’er1 Yazdi in Arak. When Ha’er1 Yazdl moved to Qom, he also moved there. After the death of Ha’erl
Yazdi, he became one of the chief teachers there. He died in 1952.(Idram 1382: 617-23)
6 Mohammad Taqi Bafeql Yazdi. He was born as a son of Mohammad Bagqer Tajer Bafeql at Bafeq district
in Yazd in 1875-6. He moved to Najaf in 1902/3 and engaged in the debates of Muhammad Kazim Yazdi.
After that, he came back to Iran and lived in Qom. He attempted to revive Qom as a Sh1‘ite academic center
and invited Ha’er1 Yazd. He died on 14™ April 1946.(Ibrahim-Zade 1386: 273-92)
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Under Ha’ermt Yazdi, many scholars who would later become prominent
jurisprudents such as Khomeini, Sadr al-Din al-Sadr’, Shari‘atmadart’, Reza Golpﬁyga'mi9
studied(Shirkhant 1386: 33). Ha’erT Yazdi not only exerted himself to revive Qom as a
Shi‘ite academic center, but also participated in social affairs. He made his students take
part in the emergency restoration work in 1934 when Qom was damaged by flooding,
and he engaged in the building of the first hospital in Qom(Karbaschit 1380: 33-4).

Simultaneously with the beginning of the reconstruction of Qom as a Shi‘ite
academic center, the Pahlavi regime was established in 1925. Following the example of
the Qajar dynasty, the Pahlavi monarchs attempted to promote modernization. As part
of this project in 1928, the parliament passed the Male Dress Act, which banned men,
except for Islamic jurisprudents, from wearing traditional clothes and ordered them to
wear western clothes. By doing this the government clearly distinguished those who were
Islamic jurisprudents(Momen 1985: 250). This Iranian style of secularization led to a
decrease in the number of madrasas. Then in 1931, the parliament decided to close the
Shari‘a court.

It was in this climate that Ha’erT Yazdi died in 1937. After him, Muhammad Taqt
KhwansarT and Sadr al-Din Sadr, and Aya Allah Hojjat administrated the Hawza in
Qom(Karbascht 1380: 96; Shirkhani 1386: 34), but there were problems because they did
not command the comprehensive authority and respect held by the former administrator.
So the three administrators requested the renowned scholar Bordjerdi'® to come and
teach in Qom, and he began teaching from 1944(Shirkhani 1386: 34). Borijerdi was the
most learned of the Shi‘a jurisprudents and almost all the Shi‘ite laymen accepted and

obeyed his legal opinion. Under Bortjerdi, Qom became as important as Najaf as an

7 Sadr al-Din Sadr. He was born in Najaf, but moved to Mashhad. He also moved to Qom and participated
in the debates of Ha’erl Yazdi. After the death of his master, he engaged in the administration of the
Howze-ye ‘Elmiye in Qom cooperating with colleagues such as Muhammad Taqi Khwansari . He was the
father of Musa Sadr.(Abazar1 1382: 785; Shirkhani 1386: 34).
¥ Mohammad Kazem Shari‘atmadarl. He was born in Tabriz in 1905 and studied primary Islamic science
there. After that, he moved to Qom and took part in the debates of Ha’erl Yazdi. After the death of
Borujerdi, he became one of the Maraji al-Taqlid and engaged in the administration of the Hawza in Qom
in cooperation with Mar‘sh1 Najafi and Reza Golpaygani.. After the Islamic Revolution in Iran, he opposed
Khomeini and his supporters. After the anti-revolutionary movement under Sadeq Qotbzade had appeared
in April 1982, he was put under house arrest and died in 1986.(Harr 1997: 329)
° Reza Golpaygani. He was born in Iranian Golpaygan on March 20th. 1899 and he was a son of Seyyed
Mohammad Bager Emam. After he studied Islamic science in Golpaygan, he continued to studying it under
Ha’er1 Yazdi in Arak. When his master moved to Qom, he also moved there. It has been said that he
became one of the maraji‘ after the death of Boriijerdi and under the reign of the monarchy, he was
engaged in running the hawza. He passed away on December 9™. 1993(N. D. 1382: 945).
10 Hoseyn Tabataba’1 Boriijerdl. He was a son of Seyyed ‘Al1 ibn Seyyed Ahmad Tabataba’1, born in April
1875 . He was said to have become a marji ‘ only after the death of Seyyed Aqa Hoseyn ibn Mohammad
Tabataba’1l in 1947. During this time, he was well-known for making Qom a center of Twelver Shia
learning. Except for his participation in the anti-Baha’i campaign and the anti-land reform protest, he was
not active politically. He passed away on March 31, 1961, and was buried in Masjed-¢ A‘zam(‘Abir1 1382:
662-72; Hairi 2004: 157-8).
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academic center(Momen 1985: 247).

After the death of Borijerdi in 1961, his position as the sole Islamic legal
authority was divided among several high-level jurisprudents residing in Qom, Mashhad
and Najaf. The Howze-ye ‘Elmiye in Qom was administrated by three Maraji‘ al-Taqlid

(pl. of Marji‘ al-Taglid) , namely Shari‘atmadari, Reza Golpaygani, and Mar‘ashi
Najafi''."? In this situation, Reza Shah, the second Pahlavi monarch, showed support for
Muhsin al-Hakim,"” who lived in Najaf and warned against the Maraji¢ al-Taqlid who
lived in Iran. At the same time, Khomeini resumed his open critisicm of the Pahlavi
regime and was sent into exile. However, Khomeini had strong influence over many

young jurisprudents, and they began to organize an anti-Pahlavi movement.

2. The Education system and Administration in the Howze-ye ‘Elmiye in Qom

What were the Howze-ye ‘Elmiye which grew in the Shi‘ite academic centers
developeding under Ha’er1 Yazdi and Bortjerdt like? Fischer researched the Howze-ye
‘Elmiye that developed under the Pahlavi regime. He compared it to universities in
medieval Europe, which developed as a free academic areana. In this section, I will
attempt to describe the Howze-ye ‘Elmiye that developed under the Pahlavi dynasty,
which Fischer studied, and I will compare them with the latter in another chapter.

There was no specific entrance season and no defined semesters, and anyone
who wanted to be Islamic jurisprudent would arrange his own study schedule based on
his academic ability and his own life plan(Sakurai 2001: 92-3). What was important for
students was who they studied Islamic science under, not which department they entered,
so they wandered from one madrasa to another begging the masters to accept them until
they were admitted.(Sakurai 2001: 93). According to Fischer, there was no difference in
the academic levels between the madares, and a student would choose his specialty and
even his master based on his will, ability, and orientation(Fischer 1980: 61).

There were three levels: primary (Jame‘-e Mogaddamat), intermediate (Dars-e

Sotiih), and advanced (Dars-e Kharej). According to Fischer, it took about 16 years to

"' Shahab al-Din Mar‘ashi Najafi. He was born in Najaf in 1897/8 and his father was Seyyed Shams al-Din
Mahmiuid Mar‘ashi. He studied Islamic science under Ahmad Kashif al-Ghita, and studied in Karbala and
Tehran in Iran. In Qom, he studied under Ha’er1 Yazdi and taught young jurists. It has been reported that he
became one of the maraji‘ after the death of Bortijerdl. He was not active in politics and passed away on
August 29, 1990(Amant 1382: 938)

12 Shirkhani pointed out that Khomeini as a Marji¢ al-Taqlid also had taken part in management of the
Howze-ye ‘Elmiye after death of Borujerd1.(Shirkhani 1386: 36). However, following the memoir of Reza
Hamadani, it is difficult to regard him as a Marji al-Taqlid at that time(Nikbakht 1382: 34-5).

13 Muhsin ibn Mahdt al-Tabataba’t al-Hakim al-Najafi. He was born in Najaf in 1889. He studied with
Akhund Khurasani and Muhammad Kazim Yazdi and so on. He taught Islamic science in Najaf. After the
death of Boriijerdi, he became a prominent Marji‘ al-Taqlid. He was opposed to socialism and communism,
which had become popular in Iraq. He died in Najaf and was buried there.(Momen 1985: 313)
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pass through all the levels'*. The educational methods were divided into two styles. The
first method was to study texts like “(Kitab al-Magqasib” or “Kifaya al-Usil” and so on. It
was used mainly at the primary and intermediate levels. In this case, having learned the
material, students would debate the content of the texts with each other(Fischer 1980: 66).
In the second method, employed at the advanced level, a student debated with his master
about a given subject. In this case, there were no defined texts, as the students had
already mastered jurisprudence (figh) and the source of law (usil al-figh) at the text
level(Fischer 1980: 63).

These styles seem to be traditional methods, but they were gradually rationalized
into a more modern, effective method by bringing in new texts (Fischer 1980: 81). For
example, Sarf-e Sade and Nahv-e Sade for learning the Arabic and Beddayat al-Hekma,
written by ‘Allame Tabataba’1 for a course in Islamic philosophy, were introduced. In
addition to the new texts, the importance of learning foreign languages was
stressed(Fischer 1980: 81). Moreover, a madrasa for women was established in 1973 and
150 female students were enrolled by 1975(Fischer 1980: 84). However Shi‘ite
academies were not limited only to education centers. For example, missionary work was
also carried out. There were some missionary centers like the “Institute of the Way of
Truth (Dar-e Rah-e Haqq)” for domestic operations, and “‘Ali Hoseyni School
(Madrase-ye ‘Alt Hoseyni)” an educational institution for international preachers and
missionaries'*(Fischer 1980: 76, 83-4). In addition to training centers for missionaries,
many Islamic centers were built in European countries under Borijerdi, and some
magazines were also issued'®. This shows that the institutions of the Howze-ye ‘Elmiye
were not only for experts but also open to the society at large, and this could also be said
about educational affairs. In the mid-1960’s, the Missionary Center (Dar al-Tableghat)
was established by Shari‘atmadari. It linked modern school education and Islamic
science, providing 4 years to prepare for the entrance examination, and a 5-year
educational curriculum with examinations (Fischer 1980: 84).

According to Akhavi, these affairs were sustained by an informal network of
jurisprudents(Akhavi 1980: 21) that developed around the Maraji‘ al-Taqlid,(Shirkhant
1386: 32-5). However, this did not mean they had exclusive control. According to Fischer,
the Howze-ye ‘Elmiye in Qom was mainly administrated by three Maraji‘ al-Taqlid and

two prominent jurists, Qodiisi'’ and Makarem Shirazi'®. Around that time, the Pahlavi

' Tt took about 10 years to pass through the primary level and intermediate level, and another 6 years to

pass through the advanced level.

'3 Tt was established in 1971. The school had a plan to send preachers and missionaries to Africa and

Pakistan(Fischer 1980: 83-4).

' For example, there were three Persian magazines, namely, “Islamic Lecture (Maktab-e Eslam),’

“Message of Happiness (Payam-e Shade)” for the aged, and “New Generation (Nasl-e Now)” for the young.

There was also the Arabic magazine “Leading (al-Hadi)”. )

7 Aya Allah ‘Al Qodiisi. He was born in Nehavand in July-August 1920. His father, Akhond Molla
-6-



monarch regarded the Howze-ye ‘Elmiye as an obstacle standing in the way of
modernization, so they appointed jurists to administrate the Howze-ye ‘Elmiye out of
concern for control of the students (Fischer 1980: 85).

3. Marji¢ al-Taqlid as a Leader in Howze before the Revolution

As discussed previously, Ha‘er1 Yazdi added momentum to the revival of Qom as a
Shi‘ite learning center and Boriijerdi advanced it. Moreover, Shari‘atmadari, Reza
Golpaygani and Mar‘ashi Najafi played an important role in the administration of the
Howze after the death of Borijerdt,. All of them were Marji® al-Taqlid.

The Marji‘ al-Taqlid is recognized as the highest jurisprudence authority in the
Twelver Shi‘a, but the form in which it is found in today’s centralized authority only
began to appear in the mid-19th century. Since the 18th century, the Usuli scholars started
formalizing a hierarchy of jurisprudence for the purpose of organizing their school and
establishing a centralized authority for settling disputes between the AkhbarT scholars, the
Shaykhi scholars, and the Baha’is (Cole 1983: 33-46; Mousavvi 1996: 279; Walbridge
2001a: 4). Gradually, a clearly distinguished hierarchy of jurisprudence and a
comprehensive Islamic authority were established in the mid-19™ century. Namely,
Murtada al-Ansart assumed the position of Marji‘ al-Taqlid, the supreme authority on
Islamic law, after the death of Hasan al-Najafi. Following al-Ansari, an outstanding jurist
would be recognized to the position of supreme authority as Marji‘ al-Taqglid after having
been selected by a panel consisting of Ustlt scholars and laymen.

It is true that there were also jurists who had held the title of Marji‘ al-Taqlid
before al-Ansari, but it was merely a title and they did not have comprehensive
authority(Calmard 1991: 551). At the same time, many Twelver Shi‘ite laymen and
scholars assert that Maraji‘ al-Taqlid have continued to exist since the ghayba (the last
Imam’s occultation). However, they also distinguish between the time before al-Ansart
and the time after him by the fact of there being a centralized authority or not(Tajik1377;
Honar1 1379). This shows that a centralized authority for jurisprudence was just starting
to appear around the mid-19" century.

While it is clear when the birth of the modern version of the Marji‘ al-Taqlid

Ahmad, was also an Islamic jurisprudent. He studied Islamic science under some prominent scholars such
as ‘Allame Tabataba’1. He died after the Islamic Revolution in Iran on September 5, 1981(Qodus1 1382:
859-65).

'8 Naser Makarem Shirazi. He was born in Shiraz in 1926. After graduating from elementary school, he
started his Islamic studies. After studying in Qom, he moved to Najaf to study there. He studied mainly
under Shari‘atmadari. Later, he became the head of the “School of Leaders among Laymen (Madrase-ye
Amir al-Mo’menin)” and supported the Hawza in Qom before the Islamic Revolution in Iran. In
post-revolutionary Iran, he continued to support the Hawza, together with Reza Golpaygani, and was
selected as a member of the supreme administrative council for the Hawza. Moreover, after the death of
‘Al Araki, IMHEQ promoted him to Marji‘ al-Taqlid. (http://www.makaremshirazi.org/persian/modules.
php?name =Static&page=biographi.htm)
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started, the actual qualifications for becoming one are ambiguous. Generally speaking,
the conviction of laymen is a common condition, but what are the criteria? In previous
studies, it has been stated that six basic qualifications were required, namely, buliigh
(maturity), ‘aql (intelligence), Tman (faith), ‘adala (justice), tagarat-e mawlid (being of
legitimate birth), and dhukiira (being of the male sex)(Calmard 1991: 554).

However, they have played not only a religious role, but also an important role
in social movements. For example, they played important roles in the Tobacco Boycott
Movement, which started in 1891, and in the Iranian Constitutional Revolution, which
started in 1906. Muhammad Hasan al-Shirazi, in the former case, and Akhund Khurasani,
in the latter case, were deeply involved in these movements. However, the Marji¢
al-Taqlidd has not always exerted influence over society. Ha‘eri Yazdi, the young
Khomeyn1’s master and teacher, and Buriijerdi, who played a central role in law and
academic circles, were not politically active. This brings us to the question of why and
what changed political inactivity into political activism in the case of Khomeyni. I
suggest that this may have been brought about by economical and structural changes in
the institution of Marji‘ al-Taqlid itself.

After the death of Bortjerdi in 1961, many prominent jurists became new
Mar3aji© al-Taqlid and this lead to the dispersion of power. This situation enabled
Mohammad Reza-sha, the second Pahlavi monarch, to enforce land reforms in 1962.
This agrarian reform had a deep significance for the ‘ulama’ because their economic
foundation mainly depended on income from the renting of land. The land reform
deprived them of their economic foundation and forced them to require alternative means
of support. In this situation, they made use of the khums'® which they primarily collected
from bazaar merchants. In addition to utilizing the khums, they sought to increase it by
starting to collect khums from all laymen instead of from only the merchants(Fischer
1980: 85; Halm 1991: 122-3).

This economical change brought about two changes in the law academia. Firstly
it led to the jurist holding the position of Marji‘ al-Taqlid having much more power
among the Twelver Shi‘ite law academia, because it was only the Marji¢ al-Taqlid who
had the right to collect the khums. Secondly, by collecting the khums from ordinal people,

it became necessary for Islamic jurists to participate in society and politics®™. Thus

19 The tax of one-fifth of one’s income. In Sunni Jurisprudence, it was banned by Umar al Khatab, the
second khaltfa © but among the Shi‘a, it continued to be enforced. The object of the tax was booty originally,
but in Shi‘a context, it includes wealth obtained from the sea, deposits, minerals and so on. Recipients
include the Prophet’s family “Ahl al-Bayt”, orphans, the poor, and travelers. In the time of the Imams, they
received it and distributed to Imam (sahm al-imam) and Sayyid (sahm al-sada). By the time of the absence
of the Imam, it became important problem that jurists collected it in spite of there being no Imam. In the
13™ century, Muhaqqiq al-Hilli judged it was permissible but that it could not be received by other scholars,
but by the 17" century, it was possible for just mujtahid to collect it(Gleave 2004: 533-4).

0 1t is clear that the ‘ulama’ had already participated in the Iranian constitutional revolution, but at that
time, there were some different opinions about the constitution within the jurisprudence academia. As such,
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Khomeyni issued his legal opinion, which ordered the overthrowing of the monarchy,
and the people acted upon it.

As discussed previously, Marji‘ al-Taqlid not only played an important role in
the administration of the Howze, but also an important role in politics. What did the
Howze-ye ‘Elmiye change after the revolution and how did their positions change? Next,

I will attempt to describe the changes in the Howze after the revolution.

III. The Islamic Revolution in Iran and the social influence on the Howze-ye

Elmiye in Qom

1. Changes in the Howze-ye ‘Elmiye after the Islamic revolution

As a result of the Islamic Revolution in Iran in 1979 and a series of movements to purify
the academia of non-Islamic influences, the Guardianship of Jurisprudence (Velayat-e
Faqth), an establishment in which Islamic jurisprudents played important political roles,
was established. In this situation, many former studies have tended to concentrate on the
influence of the revolution from a political aspect. In this section, to evaluate the
influence of the revolution on Islamic jurists, I focus on changes to the Howze-ye Elmiye
from an educational aspect and an administrative aspect.

Since the inauguration of the Usili school in the 18" century, the Atabat, centers
of learning in Iraqi Shi’1 sanctuaries had held hegemony as Shi‘ite academic centers, but
from the 1920’s, Qom gradually became the alternative center. Moreover, after the
revolution, Qom became more important not only among the Shi‘ite Academia but also
in the Iranian society. Concerning this phenomenon, Sakurai wrote, “it has been
necessary to work very hard in Qom, because there are many prestigious religious
schools with highly capable teachers such as Madrasa-ye Feyziye.”(Sakurai 2006: 217-8).
At the same time, she mentioned, “Because educated jurisprudents in Qom had political
authority, Qom gained an established position in Shi‘ite society both educationally and
politically.” (Sakurai 2006: 217).

The revival of Qom plays a very important role among contemporary Shi‘ite
Islamic jurists. At the same time, it suggests that the position of ‘Atabat, Iraqi shrine
cities, have changed. Figure 1 shows the final educational destination of the members of
JMHEQ who studied the Islamic sciences after the revival of Qom*'. Many Islamic
jurists who were born before the 1940’s finished their studies in Najaf. On the other hand,
the Islamic jurists who were born after the 1950’s finished their studies in Qom.

Generally speaking, Islamic jurists finished their studies at 30 years old. Therefore, we

they were divided and confused(Arjomand 1988).
2! This is limited to Iranian Islamic jurists and does not include Mahmiid Hashimt Shahriidi, who was born
in Najaf.
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can conclude that Qom became the most important shi‘ite learning center among Iranian
students after the 1970’s.

100%
80%
60%
40% Najaf
20% _M Qom
0%

bornin 20's bornin 30's bornin 40's bomin 50's bomin 60's

Figure 1 The shift in the final educational destination among members of JMHEQ
Based on(Saleh (ed,) 1385: Vol. 3)

During this changing of status, there were some changes from an educational
aspect. One of those changes was that completion of a high-school-education became
necessary to enter the Howze-ye Elmiye. In addition to this, it became necessary to pass
the entrance examination. According to Shirkhani, entrance examinations were held
twice a year’. Regarding the curriculum, it took ten years to complete the primary and
intermediate levels, just as it did before the Revolution(Shirkhani 1386: 133-4)%.
However, the curriculum was now unified and it was necessary to pass examinations to
advance to the next level. Moreover, some changes had been made to the curriculum. For
example, the importance of ethics was stressed and a program for studying ethics for 30
hours a year from the first year to sixth year was added to the curriculum. Such an ethical
program could not be found before the Revolution. In addition, there was a change in the
textbooks. For example, “Source (Usil),” written by Motahhari, was adopted in the
men’s ‘source of the law’ class and “Knowledge of Philosophy (Ashena’t ba Falsafe),”
also written by Motahhari, was used in the women’s Islamic philosophy class(Shirkhant
1386: 307, 317)*.

In addition, cooperation between the Howze-ye Elmiye educational institutions

2 According to Shirkhani, 186 Madaris held an entrance examination on Khordad, and 9500 people took it.
Then 168 Madaris held an entrance examination on Shahrivar, and 6000 people took it(Shirkhani 1386:
111).
3 Primary level describes the period from the first year to the third year in the curriculum. At this level,
students study Arabic grammer, basic jurisprudence and source of law, just as before the Revolution. The
first year has formal classes for 650 hours, the second year for 610 hours, the third year for 650 hours. In
addition to these formal classes, there are some semi-formal classes. For example, there are classes about
the Qur‘an and Islamic history. Following this primary level, there is an intermediate level from the fourth
year to tenth year. At this level, the curriculum has four purposes. The first is to advance in understanding
the original texts of jurisprudence and the source of law. The second is to train scholars to draw a
conclusion (istinbat) based on the Qur‘an and Akhbar. The third is to master the text level of jurisprudence
and the source of law completely. The last is to give students a general knowledge of culture and
belief(Shirkhant 1386: 134).
# See appendix 2.
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and secular educational institutions began. After the Iran-Iraq War, economic
reconstruction became an important social priority, and practical people who had
graduated from university were in demand at various government agencies. In this
situation, two plans evolved for the madrasa student to prepare to fit into the society. One
was to be enrolled at both a madrasa and a national university, and to earn both
credits(Sakurai 2006: 218). The other was to establish a new-style university which
educated students only in the madrasa like Mofid University, built by Misavi
Ardabili*(Sakurai 2006: 218)*.

These changes developed under a series of new administrative institutions. After
the revolution, madares in Iran began to be administrated according to three blocks. First,
is the block of Mashhad, which controls the madares in the North Khorasan, Rezavi and
South Khorasan districts. The Howze in Mashhad controls the Madaris in Khorasan and
Aya Allah ‘Abbas Va‘ez Tabasi leads it. Second, is the block of Esfahan, which controls
the madares in Esfahan city. The Howze in Esfahan controles only the Madaris in their
city, and Aya Allah al-“Ozma Mazaheri leads this organization. Third, is the district of
Qom, which controls the rest of the madares, namely, almost all the madares. At the same
time, the Howze in Qom has been the most institutionalized in its administrative aspect.

In the 1980’s, they developed under Administrative Council of Howze-ye
Elmiye in Qom (Shura-ye Modiriyat-e Howze-ye ‘Elmiye-ye Qom). That institution was
built based on conferences in 1979 in which three representatives of Khomeini, three
representatives of Reza Golpaygani and three ambassadors of JMHEQ (Jame‘-e
Modarresin-e Howze-ye ‘Elmiye-ye Qom) had taken part. They discussed the
institutionalized administration of the Howze-ye Elmiye in that conference(Shirkhant
1386: 55). In the next year, the Administrative Council of the Howze-ye Elmiye in Qom
was established and proceeded to institutionalize the functions of the Howze-ye Elmiye.
Thus, the role of the Administrative Council of the Howze-ye Elmiye in Qom was in full
swing from 1981(Shirkhani 1386: 45).

In 1981, the administrative institution drew up seven administrative plans. The
first was for the improvement of the curriculum at the primary and intermediate levels.
The second was to register the students at administrative institutions. The third was the

planning of language education and ethics education in the Howze-ye Elmiye. The fourth

» Seyyed ‘Abd al-Karim Misavi Ardabili. He is a son of Seyyed ‘Abd al-Rahim and he was born in
Ardabil in Iran on January 27, 1926. After studying primary Islamic science there, he studied under Reza
Golpaygani and other prominent scholars in Qom from 1943/4. After studying in Qom, he went to Najaf in
Iraq like many contemporary young jurists to complete his studies. After the Islamic Revolution, he became
attorney general in February 1980 and then held the post of chief justice from June 1981 until 1989. While
he was chief justice, he was a member of first assembly of experts. (http://www.ardebili.com/Per/
about/default.asp)

%6 At the start of this university, educated students in the madrasa were limited, but nowadays this is not the

case.
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was to build establishments to rationalize the education. The fifth was the introduction of
examinations in formal academic subjects. The sixth was an administrative establishment
to oversee the madares and the students’ accommodations. The last was to build an

establishment to administrate madares.
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Figure 2 Map of Madares Administration under Qom

based on(Shahrvande-Emriiz 1387)

On the 19" of February in 1992, following the restructuring plan which evolved
when the supreme leader Khamenei went to Qom and held a conference, these plans
were taken over by a new institution. This new institution established the Supreme
Council of the Howze-ye Elmiye in Qom (Shura-ye ‘Ala-ye Howze-ye ‘Elmiye-ye Qom)
as its supreme decision-making body and the Administrative Center of the Howze-ye

‘Ilmiye (Markaz-e Modiriyat-e Howze-ye ‘Elmiye) as its enforcement office”’.

7 Now, 228 Madaris are under the control of this institution (see Appendix 2).
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IV. The Change in the Leaders of the Howze after the Revolution

1. The Appearance of New Leaders and Their Participation in Iranian Politics

In the former section, I attempted to describe the changes in the Howze ‘Elmiye in Iran,
especially those in its administrative aspect, which occurred after the Islamic Revolution.
In this chapter, I will attempt to show the influence of leaders of the Howze on the
political situation. Therefore, I will discuss the new leaders and their participation in
Iranian politics.

There can be no doubt that a new leader of the Howze in Qom will be a member
of IMHEQ. Six jurists, namely, Azar1 Qommi, Ebrahim Amini, ‘Alf Meshkini, MontazerT,
Qods1 and Rabbani Shirazi, set up JMHEQ in 1962 when many Maraji‘ al-Taqlid
appeared after the death of Borijerdi. This occurred during a series of politicalizations of
Islamic jurists. The members also took part in the anti-shah movement(Jav adzade 1385).
This growing political importance led them to participate in the new administration of the
Howze-ye ‘Elmiye in Qom after the revolution.

As referred to above, the members of JMHEQ participated in the administration
with the representatives of Khomeyni and Reza Golpaygani in 1980’s. After 1992 and the
increased institutionalization of the administration, JMHEQ members gained a strong
position in the Howze. After the implementation of elections for members in the supreme
council of the Howze every four years, IMHEQ members won all the seats. This result
was affected through their participation in Iranian politics after the revolution.

It has been revealed that the supreme leader and his people interfered in Iranian
politics. For example, interference in the elections of the president or parliament by the
Guardian Council (Shiira-ye Negahban), which was composed of six jurists and six
Islamic jurists whom supreme leader appointed, has often been reported. The people
around the supreme leader, that is, not only the Guardian Council, but more importantly
the Assembly of Experts (Shura-ye Khobregan), had a strong influence over the supreme
leader. This assembly was composed only of Islamic jurists who were selected by
national election and had the right to appoint or dismiss the supreme leader. Therefore, it
was the basis of the supreme leader’s support.

What I would like to make clear here is the relationship between the Assembly
of Experts and the Howza-ye ‘Elmiye. As I have already mentioned, JMHEQ is the
dominant group in administration of the Howze-ye ‘Elmiye. At the same time, JMHEQ
has played an important role in the elections of the Assembly of Experts. The elections of
the Assembly of Experts were carried out in 1983, 1991, and 1999. IMHEQ compiled the
list of recommended candidates for these three elections (see table 1). In the first election
in 1983, 59 candidates from 79 recommended candidates won. In the second election in

1991, 55 candidates from 64 recommended candidates were elected. In the third election
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in 1999, 69 candidates from 85 recommended candidates won. These results show that

since the Islamic Revolution it has been necessary for candidates to be recommended by
JMHEQ, and JMHEQ has become the authority to validate which Islamic Jurists are

adequately qualified for Iranian politics.

Table 1 Result of Elections of the Assembly of Experts

‘Winner/ ‘Winner/
‘Winner/ New
Constituency Winner | recommended Winner Winner recommended
recommended constituency
by JMHEQ by JMHEQ
Azerbayjan 5 45
Azerbayjan (East) 6 5/7 7 58 | (Bast) | T
Ardabil 2 12
L Azerbayjan
Azerbayjan (west) 3 2/3 3 3/3 (west) 3 2/3
Esfahan 4 4/5 5 5/5 Esfahan 5 4/5
Tlam 1 1/1 1 0/0 Tlam 1 0/0
Bakhtaran 2 2/2 2 2/2 kermansha 2 2/2
Biishhr — invalidation — — Biishhr 1 1/1
Tehran 13 12/13, 16 1416 |------ Tehran | __. L R e .
Qom 1 1/1
Chahar Mahal Chahar Mahal
Bakhtiyari ! 1 ! 1 Bakhtiyart ! 1
Khorasan 9 6/8 8 8/8 Khorasan 8 7/8
Khiizestan 5 4/5 3 3/5 Khiizestan 6 4/6
5 oo Zawan 1) Vi
Zanjan 3 2/3 5 0/0 Qazvin 5 n
Semnan 1 1/1 1 1/1 Semnan 1 0/1
Sistan wa . S Sistan wa
Baliichestan 2 212 B invalidation Baliichestan 2 12
Fars 5 1/5 5 0/0 Fars 5 3/5
Kordestan 1 12 2 2/2 Kordestan 2 2/2
Kerman 3 1/3 3 0/0 Kerman 3 1/3
Kahkilaye va . . Kihkilaye va
Biyer-Ahmadi invalidation ! Bilyer-Ahmadi ! 11
Gilan 2 1/3 invalidation Gilan 4 4/4
Lorestan 2 2/2 invalidation Lorestan 2 2/2
. - ___Mazandaran __|____ 4| 44 .
Mazandaran 6 5/6 6 5/6 Golestan 5 3
Markazi 3 3/3 2 2/2 Markazi 2 2/2
Hormozgan 1 0/1, 1 1/1 Hormozgan 1 1/1
Hamadan 2 2/2 2 12 Hamadan 2 2/2
Yazd 1 1/1 1 1/1 Yazd 1 1/1
Total 24 Total 28
75 59/79 75 55/64 86 69/85
constituencies constituencies
elected percent 75% 86% 81%

Based on (Saleh 1385)

However, their influence has not been limited to political sphere alone, but has

also spread to the social arena. For example, after the death of ‘Ali Araki,”® who had

% He was born in Iranian Arak on Dismember 23, 1894, and his father is Mirza Farahani. He learned under

Ha‘erT Yazdi and KhwansarT and prominent scholars in Arak. Moving with Ha‘erT Yazdi to Qom, he kept
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been recommended as a Marji‘ al-Taqlid, JMHEQ announced seven prominent new
Islamic jurists as new Maraji‘ al-Taqlid, and moreover, JIMHEQ issued this statement
during the resulting political confusion. It has been treated as a compliance with the
supreme leader and his circle, because their statements were similar to the official
statements, but in many cases, their statements actually preceded the official statements.
Therefore, it cannot be simply concluded that they were acting in conformity with the

government.

2. The development of Marji‘ al-Taqglid after the Revolution

In the former section, I described the appearance of new leaders in the Howze-ye ‘Elmiye
in Qom and their development. In this section, I attempt to show the changes in Marji*
al-Taqlid after the revolution. As discussed previously, Maraji‘ al-Taqlid had been the
leader of the Howze-ye ‘Elmiye before the revolution. But after the revolution, the seat
was taken by JIMHEQ members. From this result, can we conclude Marji‘ al-Taqlid’s
power has declined? To answer this question, I will focus on the development of Maraji*
al-Taqlid in politics after the revolution.

Many researchers have attempted to reveal the existence of Marji‘ al-Taqlid in a
political issues after the revolution. Certainly, it is important to reveal it, because the
supreme leader was required by Article 109 of the new constitution to have the
qualification of Marji‘ al-Taqglid. So after the death of Khomeyni, it became an important
concern in the political arena. In those days, no one who was on the side of the
establishment was qualified and all the eligible Maraji‘ al-Taqlid had some demerit such
as being anti-establishment or indifferent to political matters. Then the Shira-ye
Khobregan (Assembly of Experts) appointed Hujjat al-Islam wa Muslimin Khamene’1 as
supreme leader and eliminated the necessity for the qualification of Marji‘ al-Taqlid by
amending Article 109. Moreover, the new establishment recommended Khomeyni’s
laymen to give their obedience to ‘Ali Araki as the new Marji‘ al-Taqlid(Milani 1992).

In those days, there was another solution which was to in some way push
Khamene’1 up to the position of the Marji‘ al-Taqlid, and some people kept attempting to
do this. For instance, the chairman of the assembly of experts, Meshkini, and the attorney
general Mohammad Yazdi were involved in this group. During this time, some respected
Maraji¢ al-Taqlid to whom many laymen had showed obedience passed away. Mar*asht
Najafi died in 1991, Kht’1in 1992, and Reza Golpaygani in 1993, and so Khamene’1 was
pushed up, but he himself publicly rejected the promotion. Moreover, the lay supporters

studying Islamic science in Qom. After the Islamic revolution, he was appointed Friday prayer leader. After
the rest of Khomeyni in 1989, the establishment recommended him as a marji. On October 15, 1994, he

passed away(Kht't 1382: 951-4).
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of Khu’1 did not accept the promotion of Khamene’t to Marji‘ al-Taqlid and many of
them gave their obedience to ‘Ali Sistan1 who was the most prominent student of Khui’1.

In spite of all this, Khamene’1 did step into the shoes of the Marji‘ al-Taqlid after
the death of ‘Alr Araki, mainly due to the support of JMHEQ, which had introduced six
jurists with him as a new Marji‘ al-Taqlid(Salih (ed.) 1385: vol.VIIL, 213-4)*. The
underhanded way that Khamene’1 succeeded ‘Alt Araki with the support of domestic and
foreign political supporters is often spoken of negatively (cf. Walbridge 2001b: 234). At
the same time, it is often said that his position as Marji‘ al-Taqlid was much weaker than
Khomeyni’s and that he couldn’t monopolize it as a political tool in the way that
Khomeyni had. During this time, many seasoned jurists such as Safi, Ardabili, Jannati
were recognized as a new Marji© al-Taqglid. It can be said that the increasing number of
Maraji‘ al-Taqlid was a way of covering the relative weakness of Khamene‘1’s authority,
but at the same time, it reveals the possibility of creating multiple channels of access to
power and a variety of legal opinions.

This discussion shows that they lost power in not only the Howze but also on the
political stage. However, this is not true for every member of the Marji‘ al-Taqlid.
Certainly, many of them have not participated in the new administration and have not
engaged in politics. But like Saff and Ardabili, some of them have not only participated
in the new administration of the Howze-ye ‘Elmiye in Qom indirectly but also shown
their political stance. They have had common characteristics. For example, they have
held important posts in the establishment. In addition, like Fazel Lankarani and Makarem
Shirazi, they have participated in the new administration directly and exercised much

influence on the political stage. Finally, they have also been members of JMHEQ.

V. Conclusion

In this paper, I tried to show the mechanism of the game among Islamic jurists to attain
hegemony in Iranian politics. I then attempted to describe the relevant background by
focusing on the development of the Howze-ye ‘Elmiye both before and after the Islamic
revolution in Iran.

First, I sought to describe the revival of Qom as a shi‘ite learning center under
the Pahlavi dynasty as well as its development, even including the curriculum of its
learning centers. In addition, I tried to portray the leader, namely, Marji‘ al-Taqlid, and
his role in the society. Next, I tried to show how the educational and administrative
aspects of the Howze-ye ‘Elmiye changed after the Islamic Revolution, how their role in

Iranian society also changed and how they contributed to educational reform in the

¥ The seven jurists were Khamene’T, Mirza Javad Tabriz (d. 2006), Mohammad Fazel Lankarani (d. 2007),
Mohammad Taqt Behjat (b. 1911), Hoseyn Vahid Khorasani (b. 1921), Miisa Shobeyr1 Zanjani (b. 1928)
and Naser Makarem Shirazi (b. 1926).
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society. Then with the universal adoption of the ethics program into the educational
curriculum, it became clear that there has been cooperation between the Howze-ye
‘Elmiye and the universities to adapt Islamic jurists to perform social roles. In addition,
the administration of the Howze-ye ‘Elmiye in Qom has gradually become
institutionalized after the revolution.

I showed that in this situation, a group from the Howze al-‘Elmiye, JIMHEQ, has
played a central role in the new institution and has also participated in Iranian politics.
Likewise, I discussed the development of Marji‘ al-Taqlid, the former leader of
Howze-ye ‘Elmiye, after the revolution. The primary goal of JIMHEQ was to get political
power following Ayatollah Khomeini’s death and Khamenei’s succession. Similarly, after
Khamenei’s entrance into Marji‘ al-Taqlid, many notable Islamic jurists joined Maraji‘
al-Taqlid and the power of Marji‘ al-Taqlid grew at an accelerated rate. However, some
Maraji‘ al-Taqlid have shown their powerful presence, and they have been members of
JMHEQ. After analyzing this phenomenon, it is possible to say that it is necessary for
Islamic jurists who want to get power in Iranian society to take over the Howze-ye

‘Elmiye. Thus, this has been the situation both before and after the revolution.
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Appendix

The Curriculum of Madares in Qom District

First Year
Class (men) Class (women) Recital
ﬁgﬁﬁgiﬁg é 1; (;) }? Morphology 1 170h Easy Morphology (Sarf-e Sade)
Syntax 1 40h Introductory Textbook of Syntax  (Nahv-e Mogaddamati)
Syntax 2 100h The Lead (Hidaya) : A Grammer book written by Jar Allah Abt
Syntax 1 230h al-Qasim Zamakhshart
Syntax 3 80h Samadiya: Shaykh Baha al-Din ‘Amili wrote this grammar book
for his cousin ‘Abd al-Samad(Nasr 1987: 167)
Decree (ahkam) 60h Decree 90h The Traning of the Decree  (Amiizesh-e Feqh)
e , Men: The Source of the Faith (Osiil-e E ‘teqadat)
Faith (aqayid) 40h Faith 45h Women: The Training of the Faith (Amiizish-e ‘Aqayed)
Method of reading 40h Method of reading 50h The Spiritual Leader and Holy Qur‘an (Ravan-khani va tajvid-e
the Qur‘an the Qur‘an Qor’an)
Ethics 30h Ethics 30h
i —_— Research Subject: Open the Door to the Islamic prophet
Istamic History I | —— | Islamic History 1| —— fardzhd:]ye azﬁandegt'—ye peyambar-e Esld}l; )p
Qur’an 1 — Qur’an 1 — Research Subject: Memorize and translate the Qur‘an
Persian Grammer 1 | 40h —
Sentence Analysis
and Construction 20 E—
(tajziyye va tarkib)
— Logic 1 35h
Total 650 h Total 660 h
Second Year
Class (men) Class (women) Recital
Syntax 4 80h Syntax 2 150h | Men : Suyii’s Commentary Book for Ibn Malik’s Thousand Lines
Syntax 5 80h Poem (Sharh al-Suyiifi ‘ala Alfiya Ibn Malik) : Commentary
book of Jamal al-Din Suyiitt for Book of Tbn Malik who was a
grammarian in Andarus in 13th Century(Nasr 1987: 167),
Syntax 6 S0h Syntax 3 170h | Women : Suyiifr’s Commentary Book for Ibn Malik’s Thousand
Lines Poem
Ibn ‘Aqil’s Commentary Book for Ibn Malik’s Thousand Lines
Poem (Sharh Ibn ‘Aqil ‘ala Alfiya Ibn Malik)
Eggg ; 28 E LO? c2 170h | women : Mugzaffar’s Logic (Mantiq al-Muzaffar) written by
Logic 3 20 h Logic 3 80h Muhammad Husayn Muzaffar (1904-64)
Faith 2 60 h Faith 2 60 h Women : Shi‘ain Islam (shi‘e dar Eslam)
Ethics 2 30h Ethics 2 30h
— — Research Subject : Open the Door to the Islamic prophet
Islamic History 2| = | Islamic History 2| —— (fardzha-ye az zendegi-ye peyambar-e Eslam)
Qur‘an 2 — Qur‘an 2 — Research Subject: Memorize and translate the Qur‘an
Sentence Analysis 40
and Construction 2
Decree 2 40 —
Persian Grammar 2 40
Total 610 h Total | 660h
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Third Year

Class (men) Class (women) Recital
Syntax 7 80h Syntax 4 170h Women : Richness of Refinement (Mughni al-Adib)
Syntax 8 80h Reformed Edition of Tbn Hisham’s Richness of Intelligence
Syntax 9 80h Syntax 3 110h (Mughni al-Labib)
Sentence Analysis 40h Sentence Analysis 60h
and Construction 3 and Construction
11:::1?1: i 4618 Faith 3 120 | Women: The Training of the Faith (Amiizish-e ‘Aqayed) vol.1~3
Ethics 3 30 Ethics 3 30
. . Women : Jewels of Rhetoric ~ Jawahir al-Balagha) written by
Rhetoric 1 160 Rhetoric 1 170 Ahmad al-Hashirmt
Islamic History 3 — Islamic History 3 — Research Subject
. Interpretation of the .
Qur‘an 3 E— Quran | E— Research Subject
Logic 4 80
Total 650 h Total | 660h
Fourth Year
Class (men) Class (women) Recital
Source of Law 1 90h Men : The Source (Osill) written by Motahhari
Source of Law 1 op | Women: The Study of the Source of Law (Usil al-Figh) written
Source of Law 2 80h by Muzaffar + The Summary (al-Mizjaz) wrriten by Ayat Allah
Sobkhani
Jurisprudence 1 80h Jurisprudence 1 170h | Comments on Flashlight (Sharh al-Lumu‘a) : Commentary book
Jurisprudence 2 80h . of Zayn al-Din Shahidal-Thant on Dimashqi’s Flashlight.
Jurisprudence 3 80 h Jurisprudence 2 170h (Up to the Chapter on Earning)
Rhetoric 2 120h | WayofRhetoricl | 30h The Way of Rhetoric (Nahj al-Baldgha) : Biography of ‘All
Faith 5 60h Faith 4 120h Women: Leading Scholarship (Hidaya al-Ma ‘arif)
Islamic History 4 — Islamic History 4 — Research Subject
Study of the Qur‘an | 40h
Ethics 4 30h
Interpretation of the .
E— Qur'an 2 — Research Subject
Total 660 h Total 660 h
Fifth Year
Class (men) Class (women) Recital
Source of Law 3 80 h
Source of Law 4 0 h Source of Law 2 170h The Study of Source of Law
Juqsprudence 4 80h Jurisprudence 3 170h Comments on Flashlight
Jurisprudence 5 80h .
- Men: Up to the Chapter on Marriage
Juriprudence 6 80h Jurisprudence 4 170h Women: Up to the Chapter on Divorce
Jurisprudence 7 80 h P P P
Faith 6 60h Faith 5 120h Women: Leading Scholarship (Hidaya al-Ma ‘arif)
Islamic History 5 — Islamic History 5 — Research Subject
Interpretation of the
Quan | 40h
Ethics 5 30h —
E— Way of Rhetoric 2 30h The Way of Rhetoric
Study of the Qur‘an | ——
Total | 610h Total 660 h
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Sixth Year

Class (men) Class (women) Recital
Source of Law 5 80h 170h The Study of the Source of Law: To the end of Vol.2
Source of Law 3
Source of Law 6 80h
Jurisprudence 8 100h . 150h Comments on Flashlight: To the end of Vol. 2
. Jurisprudence 5
Jurisprudence 9 80h
Juriprudence 10 20h 170h
Jurisprudence 11 60h Jurisprudence 6
Jurisprudence 12 40h
Philosophy 20h Knowledge of 20h Women : Knowledge of Philosophy (Ashena’t ba Falsafe)
Philosophy Written by Motahhar
Interpretation of the | 120h | Interpretation ofthe | 70h Women: Flower of Interpretention (Nukhba al-tafisir)
Quran 2 Qur‘an 3
Islamic History 6 — Islamic History 6 — Research Subject
Faith7 40h —
Ethics 6 —_ Research Subject
Ayin-i Nigarash 50h
S Way of Rhetoric 3 30h
_— Study of Hadith — Research Subject
 — Erfan — Research Subject
Total | 650h Total 660 h

Based on (Sirkhant 1386: 308-17)
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List of Madaris under Modiriyat-e Howze-ye ‘Elmiye-ye in Qom

District No. City Name of Madrasa
1 Ahar Madrase-ye Emam Sadeq
2 Tabriz Madrase-ye Vali-*Asr
3 Panap Madrase-ye ‘Oluim-e Eslami va Vali ‘Asr
Agzerbayjan sharqi 4 Shabestar Madrase-ye Emam Khomeyni
5 Maraghe Madrase-ye Amir al-Mo’menin
6 Hadi Shahr Madrase-ye Rastil Akram
7 Hashtriid Madrase-ye Vali-*Asr
8 Qrmiye Madrase-ye Emam Khomeyni
9 Takab Madrase-ye Rasiil Akram
10 Khi'i Madrase-ye Namazi
Azerbayjan Gharbi 11 Salmas Madrase-ye Emam ‘Ali
12 Maki Madrase-ye Emam Khomeyni
13 Miyandavab Madrase-ye Emam Reza
14 Nagde Madrase-ye Emam Sadeq
Ardabil 15 Ardabil Madrase-ye Mirza ‘Ali Akbar
16 Meshkin Shahr Madrase-ye al-Mehdi
17 - Madrase-ye Amir al-Mo’menin
18 Aran va Beydgol Madzase-ye al-Mehdi
19 Birak Madrase-ye Emam Miisa Kazem
20 Khorasegan Madrase-ye Emam Sadeq
21 _ Madrase-ye Saheb al-Zaman
Esfahan 22 Shahr Reza Madrase-ye Madina al-‘Olam Saheb al-Zaman
23 Madrase-ye Aya Allah Madni
24 Kashan Madrase-ye Aya Allah Yashrabi
25 Madrase-ye Dar al-‘Olim Eslami
26 Golpaygan Madrase-ye Aya Allah Goplaygani
27 Najaf Abad Madrase-ye Jame*e al-Emam al-Montazer
Tlam 28 llam Madrase-ye Tlam
29 Bawazjan Madrase-ye Chaharda Ma‘sim
Bushhr 30 Bandar-e Bushhr Madrase-ye Emam Khomeyni
31 Kangan Madrase-ye ‘Ali Ebn Abi Taleb
32 Eshtehard Madrase-ye Amir al-Mowmenin
33 Pakdasht Madrase-ye Ja‘fariye
34 Madrase-ye Aya Allah Mojtahedi
35 Madrase-ye Ahmadiye Sharq
36 Madrase-ye al-Emam al-Qa’em
37 Madrase-ye Emam Hoseyn
38 Madrase-ye Emam Khomeyni
39 Madrase-ye Emam Reza
40 Madrase-ye Irvani
41 _ Madrase-ye Bager al-‘Olim
42 Tehran Madrase-ye Panjtan Al-e ‘Aba
43 Madrase-ye Hojjat Ebn ‘Ali
44 Madrase-ye Khatam al-Awsiya’
Tehran 45 Madrase-ye Khan Mohanmadiye
46 Madrase-ye Sheyh ‘Abd al-Hoseyn
47 Madrase-ye Filsiif al-Dowle
48 Madrase-ye Qa’em Cheyzar
49 Madrase-ye Marvi
50 Damavand Madrase-ye Emam Sadeq
51 Rabat Karim Madrase-ye Emam Khomeyni
52 Madrase-ye Emam Hoseyn
53 Rey Madrase-ye Jame‘e Amir al-Mo’menin
54 Madrase-ye Hazrat-e ‘Abd al-‘Azim
55 Shahr Bar Madrase-ye Emam Ja‘far Sadeq
56 Karaj Madrase-ye Emam Sadeq
57 Lavasan Madrase-ye Emam Hasan Mojtaba
58 Varamin Madrase-ye Emam Sadeq
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59 Hashtgard Madrase-ye Emam Sadeq
60 Boriijan Madrase-ye Hazrat-e Mehdi
61 Shahr Kard Madrase-ye Emamiye
Chahar Mahal BakhtiyarT 62 Farsan Madrase-ye Emam Sadeq
63 Farkh Shahr Madrase-ye Qa’emiye
64 Lordgan Madrase-ye Vali-‘Asr
65 Abadan Madrase-ye Emam Sadeq
66 Omidiye Madrase-ye Mehdiye
67 Andimashk Madrase-ye Emam Sadeq
68 Madrase-ye Al Tayyb
69 Ahvaz Madrase-ye Aya Allah Behbahani
70 Madrase-ye Emam Khomeyni
71 Madrase-ye Emam Ja‘far Sadeq
72 Abze Madrase-ye ‘Ali Ebn Abi Taleb
Khiizestn 73 Bagh-e malek Madrase-ye Emam Ja‘far Sadeq
74 Bandar-e Mahshhr Madrase-ye Saheb al-Zaman
75 Dezfill Madrase-ye Aya Allah Qazi
76 Ramhormz Madrase-ye Bagh al-‘Olim
77 Stisangard Madrase-ye Emam Ja‘far Sadeq
78 Shad-e Gan Madrase-ye Emam Miisa Kazem
79 Shash Madrase-ye Emam Mohammad Bager
80 Shiishtar Madrase-ye Jaza’eriye
81 Masjed-e Moslemin Madrase-ye al-Mehdi
82 Havize Madrase-ye Rezaviye
83 Abhr Madrase-ye Amir al-Mo’menin
Zanian 84 Khodavande Qaydar Madrase-ye Emam Sadeq
85 Zanjan Madrase-ye Emam Sadeq
86 Heydej Madrase-ye ‘Alavi
87 Bastam Madrase-ye Bagh al-‘Olim
88 Damghan Madrase-ye Emam Sadeq
Semnan 89 Shahrad Madrase-ye Emam Sadeq
90 Garamsar Madrase-ye Javad al-A’emme
91 Mehdi Shahr Madrase-ye Vali-‘Asr
92 Transhahr Madrase-ye al-Emam Amir al-Mo’menin
- _ 93 Chabahar Madrase-ye Emam Sadeq
Ststan va Balowchestan 94 Zabol Madrase-ye Emam Sadeq (Marhtm Shaifi)
95 Zahedan Madrase-ye Emam Ja‘far Sadeq
96 Abade Madrase-ye Ethna ‘Ashariye
97 Madrase-ye Emam Ja‘far Sadeq
98 Arsanjan Madrase-ye Sa‘idiye
9 Estehban Madrase-ye Emam Sadeq
100 Jahrom Madrase-ye Emam Khomeyni
101 Darab Madrase-ye Emam Sadeq
102 Sepidan Madrase-ye Emam Hasan ‘Askarl
103 Sartistan Madrase-ye Emam Mehdi
Fars 104 Madrase-ye Aqa Baba-Khan
105 Shiriz Madrase-ye Aya Allah Dasteghib
106 Madrase-ye Rezaviye
107 Madrase-ye Mohammadiye
108 Fasa Madrase-ye Emam Mehdi
109 Kazerin Madrase-ye Salehiye (Maktab al-Sadeq)
110 Garash Madrase-ye Bagh al-‘Olim
111 Larestan Madrase-ye Emam ‘Ali Ebn Abi Taleb
112 Lamard Madrase-ye Rezaviye
113 Marvdasht Madrase-ye Emam Sadeq
Qazvin 114 Qazvin Madrase-ye Emam Sadeq
115 Madrase-ye Aya Allah Golpaygani
116 Madrase-ye Mar‘ashi Najafi
117 Madrase-ye Abii al-Sedq
Qom 118 Qom Madrase-ye Emam al-Hoseyn
119 Madrase-ye al-Emam al-‘ Askari
120 Madrase-ye al-Emam al-Mehdi
121 Madrase-ye al-Emam al-Hadi
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122 Madrase-ye al-Rasiil al-A ‘zam
123 Madrase-ye al-Seyyed Hasan al-Shirazi
124 Madrase-ye al-Vandiye
125 Madrase-ye Emam Khamene’t
126 Madrase-ye Emam Bager
127 Madrase-ye Emam Hasan Mojtaba
128 Madrase-ye Emam Khomeyni
129 Madrase-ye Emam Sadeq
130 Madrase-ye Emam Hadi
131 Madrase-ye Amir al-Mo’menin
132 Madrase-ye Ba‘that
133 Madrase-ye Jabr Ben Hayyan
134 Madrase-ye Jame‘e-ye al-Zahra’ (for woman)
135 Madrase-ye Ja‘fariye
136 Madrase-ye Hajj Seyyed Sadeq
137 Madrase-ye Hajj Ghazanfar
138 Madrase-ye Hojjatiye
139 Madrase-ye Hasaniye
140 Madrase-ye Hazrat-e Ma‘stime (for woman)
141 Madrase-ye Dar al-Shefa’
142 Madrase-ye Rastil Akram
143 Madrase-ye Sa‘adat
144 Madrase-ye Sharf al-Din ‘Amili
145 Madrase-ye Shahabiye
146 Madrase-ye Shahid Sadr
147 Madrase-ye Shahidin
148 Madrase-ye Sadeqiye
149 Madrase-ye Sediiq
150 Madrase-ye ‘Ala Qoza’i
151 Madrase-ye ‘Alavi
152 Madrase-ye Fatemiye
153 Madrase-ye Feyziye
154 Madrase-ye Qadiriye
155 Madrase-ye Kermani-ha
156 Madrase-ye Ma‘stimiye
157 Madrase-ye Mehdi Mow‘tid
158 Madrase-ye Na’ini
159 Madrase-ye Vahidiye
160 Madrase-ye Vali ‘Asr
161 Madrase-ye Madine al-‘Olim
162 Madrase-ye Mo‘ahed al-Derasat al-Eslamiye
163 Madrase-ye Maktab al-Mehdi
164 Madrase-ye Maktab-¢ Towhid
165 Madrase-ye Amoliye
166 Bijar Madrase-ye Emam Sadeq
Kordestan 167 Qarve Madrase-ye Emam Sadeq
168 Kamiyaran Madrase-ye Emam Bager
169 Jiraft Madrase-ye Emam Sadeq
170 RafSanjan Madrase-ye Emam Khomeyni
171 Zerand Madrase-ye Ja‘fariye
Kerman 172 Shahdad Madrase-ye ‘Ali Ebn Abi Taleb
173 Kerman Madrase-ye Ebrahimiye
174 Madrase-ye Ma‘simiye va Salehiye
175 Kahnij Madrase-ye Vali*-Asr
176 Eslam-Abad Gharb Madrase-ye Emam Khomeyni
177 Sahne Madrase-ye Amir al-Mo’menin
Kermansha 178 Sanfar Kalya’t Madrase-ye Emam Khomeyni
179 Kermansha Madrase-ye Emam Khomeyni
180 Kangavor Madrase-ye Vali‘-Asr
181 Dah-Dasht Madrase-ye Vali‘-Asr
Kihkiltiya wa Buyer-ahmadi 182 Gachsaran Madrase-ye Emam Ja‘far Sadeq
183 Yasij Madrase-ye al-Emam ‘Ali bn Musa al-Reza
Golestan 184 Bandar-e Torkaman Madrase-ye Emam Sadeq
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185 Ramban Madrase-ye Sa‘idiye
186 _ Madrase-ye Emam Khomeyni
187 Gorgan Madrase-ye Emam Sadeq
188 Gonbad Madrase-ye Emam Mohammad Bager
189 Meyniidasht Madrase-ye Emam Sadeq
190 Lahijan Madrase-ye Jame*
Gilan 191 Rasht Madrase-ye Madares-¢ ‘Elmiye-ye Rasht
192 Rudsar Madrase-ye Emam Ja‘far Sadeq
193 Langartd Madrase-ye Saheb al-Zaman
194 Aligtideraz Madrase-ye Mehdiye
Lorestan 195 Bortjerd Madrase-ye Vali-*Asr
196 Kih-e Dasht Madrase-ye Bagh al-‘Olim
197 Amol Madrase-ye Abil al-Hasan Amir al-Mo’menin
198 Madrase-ye Khatam al-Anbiya’
199 Babol Madrase-ye Ruhiye
200 Madrase-ye Feyziye (va Madares Tabe‘e)
201 Bohshahr Madrase-ye Emam Ja‘far Sadeq
_ _ 202 Qa’em-¢ Shahr Madrase-ye Mohammadiye
Mazandaran 203 Kalar Dasht Madrase-ye Emam ‘Ali
204 Kitana Madrase-ye Emam Sadeq
205 Madrase-ye Emam Sadeq
206 Neka Madrase-ye Masjed-¢ Jame*
207 Madrase-ye Mehdiye
208 Ramsar Madrase-ye al-Mehdi
209 Ashteban Madrase-ye Saheb al-Amr
210 Arak Madrase-ye Emam Khomeyni
Markazi 211 Madrase-ye Hajj Mohammad Ebrahim
212 Tafrash Madrase-ye Emam Sadeq
213 Save Madrase-ye Vali-*Asr
214 Mahallat Madrase-ye al-Qa’em
215 Bashagerd Madrase-ye Saheb al-Zaman
Hormozgan 216 Bandar-e ‘Abbas Madrase-ye al-Nabi
217 Riudan Madrase-ye Vali-*Asr
218 Bahar Madrase-ye Aya Allah Bahari
219 Saman Madrase-ye Vali-*Asr
Hamada 220 Fﬁm:enin Madrase-ye al-EmﬁIr_l Amir a{-l\/fo’menin
221 Molayer Madrase-ye ‘Ali ebn Abi Taleb
222 Nehavand Madrase-ye Emam Khomeyni
223 Hamadan Madrase-ye Akhond
224 Ardakan Madrase-ye Emam Sadeq
225 Bafeq Madrase-ye Emam Sadeq
Yazd 226 Mehriz Madrase-ye Emam Sadeq
227 Meybod Madrase-ye Hojjat bn al-Hasan
228 Yazd Madrase-ye Emam Khomeyni
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